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= P 0 N A Perizfal of Mr. Talent 
MMANsw R toa late Book, entitled 
Cbriſtianity as Old as the C reateon, 
Y & that Part of it which' relates to 
Poitive Precepts was objected to, by one who 
was pleaſed on other Accounts, greatly to. 
commend the Performance. Many civil and 
reſpectful things were ſaid concerning Mr. 
Leland's manner of Writing. But a Letter 
was drawn up on purpoſe to give the Reaſons 
of this Reader's being diffatisfied with re- 
veal'd Religion, on account of its inſiſting 
on things that were purely inſtances of Po- 
er and Authority in & o p. For in that Light 
ay 6 all Precepts that are e appear d 
to him. 
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ready in the Book to which you refer, 


Po ftir Inſtitutions 
After that Letter was confidered, and 4 
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" Reply ſent to the Writer of it, he defired 


the Letter might be return'd. And it was ſo, 
by a ſpecial Meſſenger, without taking a Co- 

y of it. Nevertheleſs, the reaſoning Part 
of the Letter being preſerved in. the Reply 
made to it, and the loot theavk objected be- 


ing frequently urged by ſome others, who 


live in the Neglect (I wiſh I had not reaſon 


to ſay Contempt) of Chriſtian Sacraments, 


it may be of ſervice to publiſb what was firſt 
written for private uſe only, that it may be 
put into the Hands of thoſe who are under 
ſuch Doubts or Diſſatisfactions, as thoſe which 


are here conſidered. And probably ſome 


others may hereby more fully be fatisfied 
and confirmed in their Attendance on the 
Chriſtian Inſtitutions, notwithſtanding the 
Oppoſitions they meet with from Men that 
. 3! 7 rc] ogg Ban 


* ..- againſt Poſitive Precepts, was to the 
following purpoſmmGGGG. 
81 R, | 


4 - 
- $ 
— - 


” — 


47 Precepts in Religion, I ſhall impartial- 
Jy and diſtinctly conſider, tho in my Opinion 
vou advance little, but what is obviated al- 


The 


The Letter of Reply to the Objector 


HA I you alledge againſt Poſitive 
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in Religion windiuated. 9 
The firſt thing you find fault with, is the 
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« Proofs that God lays any Commands upon 
5 <« us, we are indiſpenſibly obliged by the Law 
11 « of our Creation to obſerve thoſe Com- 
. | © mands, tho' the matter of them may ſeem 
2h Ba <« indifferent to us, and we don't at preſent ſee 
! ce the particular Reaſons of them. And if 
; te we ſhou'd ſuppoſe that in ſome particular 
j © Inſtances, God requir'd ſome things of 
<« this kind, to give us an opportunity to 
& exerciſe and manifeſt our intire Submiſſion | 
« to him, and Acknowledgement of his So- : 
“ vereignty, by obeying him in things where 
« a regard to his Authority and Command 
| ec jg the ſole reaſon of our Obedience, I can ſee 
„ nothing in this unworthy of the Supreme 
« Wiſdom and Goodneſs. | or 
Before I examine your Remarks upon this, 
it is proper to obſerve, that the Suppoſition is 
here only put of what God might do in Aa 
_ conſiſtency with his Wiſdom and Goodneſs. 
It is not aſſerted that God has actually injoin- 
ed things upon us, only to exerciſe our Sub- 
miſſion, or as Acts of Homage on our parts, 


1 without any other particular reaſon known 
1 to us: It is not ſaid that any of the ſtanding 
FRE Poſitive Rites of Religion are of this kind. 

And therefore it is wrong in you to ſuggeſt 
* that there is no other reaſon aſſigned for 


diſpofition in obeying the Commands of the Al- 
8 8 he mighty ; | 
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aſſerting, that © when we have ſufficiennt 
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1 Jafhetions 


miglry; for ſeveral other Reaſons and valua- 
ble Ends for the Poſitive Preoepts both of 
the ſewiſh and Chriſtian Religion, are men- 
rioned in Mr. er bd OT Vol. I. p. 63, 
64. n is 
However, we we may look: upon aha general 
Soppolin a and -Prinoiple abovementioned, 
to be in itſelf juſt and (reaſonable. The ſame 
Arguments that prove there is à God, will 
alſo prove that he has a ſupreme Dominion 
over his Creatures, and that he has an infi- 
nitely greater Propriety in them, chan earthly 
Parents or Maſters can have over their Ohil- 
drenand Set vants ; and a more abſolute Au- 
thoriry ber them, than one Creature can 
poſſibly haue over another. We muſt not 
therefore limitchis Dominion, but where the 
nature of the thing limits it, or where it is 
evidently limited by his on Wiſdom and 
Goodneſs. Now I cannot ſee what Arguments 
can be brought. to prove, that t command 
us an a ching of an indifferent Nature, or to 
lay Injunctions upon us in ſome particular 
inſtances, with this view, that chey may be 
acts of Homage on our, parts; whereby we 
ew our unreſerved 'SubjeRion to him, 
ain things whieh/do not viſibly and imme di- 
ately concern our own Intereſt, is contrary to 
the Divine Wiſdom or Goodneſs; or to the 
e eme between God, conſidered as the Su- 
reme Governour of the World, and us, as 
Creatures and Subjects. A Man ought to 
know 
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im Neligion vinditutel. 7 
know all the Reaſons and Ends of chings, 
and of the Divine Government, much better 
than any Man eàn pretend to do in this pre- 
ſent State, before he takes upon him to affetr 
that this is impoſſible; and much more, be- 


fore he ventures to affirm (as you ſeem to do) 


that if God did ſo, he Won d be & per Ty- 
rant; a Charge that ought to be well con- 


Ser dete an vine and wien will 
be hard to vindicate from inexeuſable Rai] 


neſs and Artbgance. 1:&F108 OJ - 11:44 DIDQBOT 
If it be T yranny; ie muſt be becauſe it is 


an Infringement of the Rules of Juſtice, and 


of the Rights and Liberries eſſentially be- 
longing tellus as reaſonhble Creatutes. And 
indeed you exprefly ſay; that to ſuppoſe God 
to give any Precepts at alli about indifferent 
things, Wound be to ſuppoſe him 70 infringe 


the Liberty gi ven us by the Eaw of | own Crea. 


tion. Bu I deny that ir Ver was any part of 
the Liberty given us by the Law of our re- 


ation, br ch Liberty belonging to us ag rea- 


ſonable Creatures, tb he free from the Domi- 
nion of God himſelf in things of an indiffe- 
rent flature; or to phi us in ſuch 4 State, 
that it fhould not be in his Power to lay In- 
junctiens upon us in anynmatter, but what 
directly and immediately, in the very nature 
of the thing, tends to our bwn Intereſt. ] 
Grant Wharfoever, either explicit or implicit, 
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ſuch} a Liberty was given us, or that this 
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was among the Rights we could claim, or 
that there is any Revelation that declares it, 


or any thing in the Nature or Reaſon of 


ba ſhews ie. 
To bring this to a particular. Inſtance, 
which the Author of Chriſtianity, as Old as 
the Creation plainly has in view. Let us ſup- 
ofe that God placed Man immediately after 
is Creation in a delicious Garden, amidſt 
a Profuſion of Delights, and that he com- 


manded him to abſtain from the Fruit of 


one particular Tree, to put him in mind that 
he had not ſo far the abſolute Propriety of 
theſe things, as not to be under the Domini- 


on of a higher Lord, to whom he ow'd his 


all; and ſuppoſing that Man knew no other 
particular Reaſon for this, but the Authority 
and Command of God, who requir'd this 
ourward Inſtance. of Homage from him; 
yet I can ſee nothing in ſuch a Poſitive In- 
junction, unworthy of the moſt Wiſe and 
Righteous Governor of the World. For 
might not God who beſtow'd. upon man 
ſuch innumerable Bleſſings, of which he in- 


dulg'd him the liberal Uſe, without Injuſtice, 


or even without a Derogation from his Good- 
neſs, lay a reſtraint upon him in a particular 
Inſtance? Muſt he, merely for this, be 
charg'd with Tyranny ? It can hardly be 


pretended that ſuch a Reſtraint is unjuſt, or 


a Breach of any Rights, becauſe Man had 
no: Right to any of theſe things, but _ 


Fo 
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in Religion vindicated. 
be deriv'd from the Will and Grant of the 
Supreme Proprietor. They were his own 


Gifts, and he might beſtow them under what 


Reftriftions he pleas d. Nor cou'd it be pre- 


tended to be an Infringement on Man's Eſſen- 


tial Liberty; for all the Liberty belonging to 


him by the Law of his Creation, muſt ſtill 


be underſtood with a Reſervation to the 
Homage he ow'd to the Supreme, and to 
his Dependance on the Univerſal Lord. To 
contend for any other Liberty, wou'd be to 
ſet up Creatures for their own' Lords: And 
to prevent their aſſuming ſuch an Indepen- 
dent Liberty as this, might be a very wile 
Reaſon for laying a Reſtraint upon them in 
a particular Inſtance. Nor can I ſee that 
there is any thing in it, contrary to the Di- 
vine Goodneſs. For Goodneſs does not re- 
quire that Man ſhou'd have the full Enjoy- 

ment of all things at once, without Limita- 


tion and Reſtraint. Yea, it does not hinder 


(as all muſt acknowledge that own a Provi-- 
dence) but that a Man may have ſome Diffi- 
culties laid upon him, for the Trial and Ex- 
erciſe of his Virtues, his Submiſſion, Pati- 


ence, and Reſignation : And if fo, then cer- 


tainly it cou'd not be inconſiſtent with Good- 
neſs, to lay a Reſtraint upon him, in a thing 
antecedently of an indifferenc Nature, by 
obeying which, he might expreſs his Sub- 
miſſion and Regard to the Divine Authority. 


To refuſe to bear ſuch a Reſtraint, or to 
| | val 


10 Poſit ive Inſtitutions 
yield this Inſtance of Homage, wou'd be a 
Virtual rejecting the Divine Dominion, and 
therefore juſtly puniſhable. And on the other 
hand, to obey ſuch a Command from a pure 
Regard to the Authority of God, and from 


a juſt Senſe of his abſolute Dominion, and 


With an implicit Subjection and Refignation 


4 


our Advantage; and ſince it is a Contradicti- 


on to ſuppoſe it for his Good, it muſt either 


to the Supreme Wiſdom and Goodneſs, wou d 


argue a worthy Diſpoſition of Mind. And the 
exerciſing and manifeſting ſuch a Diſpoſition, 
might be of much greater Conſequence, and 


anſwer more valuable Ends in the Divine 


Government, than merely to leave Man at 
Liberty in this particular Inſtance, which 


was of ſmall Moment to his Happineſs. 


But let us now conſider the Reaſons you 
alledge againſt this. „ 

Lou firſt lay it down as a Principle, that 
God is infinitely happy in himſelf, and there- 
fore does not ſtand in need of any of our Ser- 
vices to add to his Felicity: And you add, that 
he is infinitely Good; and then you argue, 
that ſince he is infinitely Good, and ſince our 
Services can be of no Advantage to him, it 
plainly follows, that he will require nothing 


of us but what is for our Good and Advan- 
tage. And you plead, that a Command giv- 


en by the Deity, muſt either be for his or 


hes for our Good, or good for nothing. And 


to ſuppoſe God to give a Command good for 
DEI nothing, 
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in Religion vindicated. 
nothing, is to ſuppoſe him to act the Ty- 


rant. | 
Theſe Principles which are the ſame that 


the Author of Chriſtianity as Old as the Crea- 


tion had advanc'd, with a view to deſtroy Poſi- 
tive Precepts, are ſufficiently conſider d and ob- 
viated in Mr. Leland's Book: However, I ſhall 
make ſome brief Remarks on them, that I 
may not ſeem to neglect any thing you offer. 
And, 1. As to the main Principle, the Foun- 
dation of your whole Argument, vig. That 
God is infinitely happy in himſelf, it muſt 
be confider'd, that his being infinitely hap- 
py in himſelf, I ſuppoſe means, that he is in 


| himſelf from all Eternity poſſeſs d of all poſ- 
ſible Perfection, and has an infinite Compla- 


cency ariſing from that Perfection. And the 
natural Inference from this Principle is, that 
as he is eternally and infinitely Perfect, and 
happy in his own Perfections, ſo whatever 
he acts ad extra, he will act in a manner ſuit- 


able to his own Perfections; and will there- 


fore always do what is fit and reaſonable for 
the all- perfect Being and Governor of the 
World, infinitely Powerful, Wiſe, and Good \ 
to do. But the Queſtion ſtil] remains, whe- 
ther it it may not be fit and reaſonable for 
the moſt perfect and happy Being, the So- 
vereign Ruler of the World, to lay ſome In- 
junctions upon his Creatures, in Matters that 
are antecedently of an Indifferent Nature, 


with this particular view, that they may be 
8 B 2 Ac 
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Acts of Homage, on the part of the Crea- 
tures, towards the Supreme Univerſal Lord, 

whereby they may manifeſt their unreſerved 
Subjection to him, and Obediential Regard to 
his pure Authority, in things in which their 
own Intereſt is not directly and immediately 
concern'd. Sure. there is nothing in this un- 
worthy of that infinitely perfect and happy 
Being. And for ought you, or any Man, can 
prove to the contrary, there may be a Con- 
gruity in it to the Order of Things, and to 
the wiſe Ends of the Divine Government, 
that; on ſome Occaſions, Things of this Kind 
ſhou'd be injoin d. And it may from the 
whole be proper, and for the Univerſal Good, 

that the Subjection and. Obedience of the 
Creatures, ſhou'd be ſometimes thus exercis'd, 

and, God's Supreme Dominion thus manifeſt- 
ed. The Extent of the Divine Dominion, 

how far it can reach, and the Reaſons and 
Ends of the Divine Government, and what it 
may be fit for him to do in all Circumſtances, 
are things of a very high Nature; and we 
ought to be very cautious, how we preſume 
to ſet Bounds and Limits without evident 
Proof, leſt we be chargeable with entertain- 
ing too low Thoughts of God, and too high 
Thoughts of ourſclves. 

2. As to the Argument you. urge from 
the Divine Goodneſs, That God wil require 
nothing of us, but what is for our Good and 
Advantage if the Meaning be, that becauſe 

God 
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in Religion vindicated. 13 
God is infinitely Good, he cannot, in any par- 1 
ticular Inſtance, lay an Injunction upon us 4. 
in any Matter whatſoever, , except that Thing | 

in itſelf, and in its own Nature, antecedent- 
ly to his Command, tends to our own parti- 
cular Benefit and Intereſt, this is denied ; and 
to ſuppole it, is to take for-granted the very 
Thing in queſtion, as the Author of Chriſtia- 
Inity as Old as the Creation, frequently does. 
All that follows from the Principle of God's 
being infinitely Good, is, that upon the whole 
he will do what is really beſt, and moſt for 
the Happineſs and good Order of the Uni- 
verſe, and that he will ſo govern, that his 
reaſonable Creatures ſhall be happy in a courſe 
of Obedience to the Divine Law, taking in 
the whole of their Exiſtence ; but it does not 
require that no Command ſhou'd ever be- 
laid upon the Creatures, except it be appa- 
rently then and there, by a natural and im- 
mediate Tendency, for their own particular 
Benefit, abſtracting from the Reward attend- 
ing that Obedience ; nor does it require that 
the Happineſs of every Creature ſhou'd in 
every part of their Exiſtence, be abſolute 
and unmixed, or that their Liberty ſhou'd 
be always unlimited and without Reſtraint, 

; in Indifferent Matters. Goodneſs is conſiſtent 

| with laying ſome Hardſhips upon the Crea- 
tures, and ſome Reſtraints upon them, pro- 
vided that upon the whole they be happy 

j in a courſe of Obedience, and meet with a 

| - ſuitable 
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ſuitable Reward, at ſome well-appointed Sea- 


ſon. And in this Senſe, even their Obedi- 
ence to Poſitive Laws, when done from right 
Principles, and with right Views, ſhall tend 
to their Happineſs ; for the obeying ſuch 


Precepts, from an unreſerved Subjection to 


the Divine Authority, and an implicit Reſig- 


nation to the Supreme Wiſdom and Good- 
neſs, argues a worthy Diſpoſition of Mind; 


and therefore God will reward that very Diſ- 
poſition, and will take Care, ſuch is his In- 
finite Goodneſs, that this ſhall tend in the 


final Iſſue, to the Benefit of the Creature that 


thus obeys. 


3. Whereas you urge, that * a Command 


given by the Deity, muſt either be for his, 
% or our Advantage; and ſince it is a Con- 
« tradiction to ſuppoſe it for his Good, it 
«© muſt either be for our good, or good for 
„ nothing; I would obſerve that in the Senſe 


in which you intend this, it is not a full 


Enumeration. By a Command's being for 
God's Advantage, you mean (as appears from 
what you had ſaid juſt before) its adding 
to his Felicity, as if he were an indigent 
Being, and needed this thing for his own par- 


_ ticular Benefit; and by its being for our Ad- 


vantage, you mean (or elſe you ſay nothing 
to the purpoſe) its being directly and imme- 
diately in the Nature of the thing, apparent- 
ly for our own Intereſt, abſtracting from any 
Reward attending our Obedience. Here it is 


denied 
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in Religion vindicated. 15 
denied that every Command of God muſt 
either be deſign'd to add to his own Felicity, 
which it will be eaſily allowed no Command 
can do, or elſe muſt neceſſarily tend in that 
very Inſtance, directly and immediately to 
our own particular Intereſt. For there may 
be wiſe Reaſons (as you find already) for God's 
trying and exerciſing our Obedience, in things 
in which our ow? Intereſt is not directly and 
immediately concern'd ; and you ought to 


have prov'd the contrary, inſtead of ſuppoſ- 


ing it. I wou'd obſerve, by the way, that the 
Scheme of Principles you ſeem to advance 
after the Author of Chriſtianity as Old as the 


Creation, is this, if I underſtand it aright, that 


the. only way we have of knowing whether 
any Command comes from God, and whe- 
ther we are oblig'd to obey it, or not, is 


whether it be apparently in the Nature of the 


thing for our own Intereſt, and tends to our 
particular Benefir, and that of this ever 
Man is to be the Judge for himſelf ; accord- 


ing to this Doctrine, it is left wholly to Men 


themſelves, whether, and how far they will 
obey, viz. ſo far only as they judge what is 
required of them, to be for their own Advan- 


tage, and no farther. They are to ſet up 


their own Intereſt preciſely, as the Rule by 

which chey are to meaſure their Duty : This 

is to place Obedience on a narrow and uncer- 

tain Foundation, and to leave the Divine 

Law very looſe, Many Important Points of 
| | Morality, 
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Poſitive Inftitutions 
Morality, probably, will be diſcarded, if Men 


be left to themſelves to obey or neglect them, 
as they think them to be for their own Inte- 


reſt, or the contrary; eſpecially conſidering 


how) moſt Men are govern'd by preſent Senſe 
and Appetite. ' And even thoſe that pretend 
to be govern'd by cool Reaſon, will be far 


from agreeing how far Appetite muſt be in- 
dulg'd or reſtrain'd, or what things are for 


our Good, or the contrary. And to put all 


Obedience merely on this Foot, wou'd go a 
great way to diflolve all the Bands of Go- 
vernment, Human and Divine, and to ſer 


Men looſe from all Reſtraints of Laws, any 
further than they themſelves like or approve 


them. 


n 1 have thus fr argued on the general Sup- 
poſition, that if God ſhould in ſome parti- 


cular Inſtances lay Injunctions upon us, with- 
out any other Reaſon known to us, but that 


they might be Acts of Homage on our part, 
whereby we ſhould manifeſt our intire unre- 


ſerved Subjection to him, and-acknowledg- 


ment of his Supreme Dominion, in things in 


which our own Intereſt is not directly and im- 
mediately concern d, there wou'd' be nothing 
in this unworthy of God, as the moſt Wiſe 


and Righteous Governour of the World. I 


think you have offer'd nothing to prove, ei- 


ther that God cou'd-not poflibly give ſuch 


Commands, or that we ſhou'd be under no 
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This general Queſtion being clear d, I ſhall 
now conſider what you offer againſt all Po- 
fitive Precepts, to prove that there can beno 
ſuch Precepts at all; and which you either 
artfully, or by miſtake, every where con- 
found with the other Queſtion, tho' as I have 
already obſerv'd it is diſtin& from it. For 
with regard to the ſtanding Poſitive Precepts 
of the Chriſtian Religion, there are ſeveral 


Reaſons to be afſign'd, beſides the mere Au- 


thority of the Legiſlator ; and tho' the matter 
of them abſtractly and in itſelf antecedently 
conſider'd, is not of a Moral Nature, yet they 
have a ſubſervient Excellency, and Aptneſs to 
promote the great Ends of all Religion, and 
may be juſtly ſaid to be deſfign'd for the Be- 
nefit of Mankind: For the Proof of which, I 
refer you to what is ſaid in the Book before 
you, Vol. I. Chap. 4. On this view, all your 


Arguments againſt them, which proceed upon 


the Suppoſition of their being good for nothing, 


and merely arbitrary, (that is injoin'd without 


any Reaſon at all,) fall to the Ground. For 
if it ſhou'd be granted, we are not oblig'd to 


obey any Commands of God, except. we our- 


ſelves know the Reaſons and Ends of them, 
and are aflur'd that they tend to our own 
Benefit, this wou'd not conclude, that we are 
not oblig'd to obey the Poſitive Precepts of 
Chriſtianity, fince we are able to diſcern and 


aſſign the Reaſons and Ends of their Inſtitu- 


tion; and that when they are obſerv'd in the 


2 „„ pe. Tre” 7” 
Ry r 
* " 


Manner, and for' the Ends, which God hath 
appointed, they are beneficial to us. 

But let us more diſtinctly examine the Ar- 
guments you bring againſt Poſitive Precepts, 
and by which you pretend to ſhew, that we 
can never have any ſufficient Proof from Re- 
velation, that God inſtituted any ſuch Pre- 
— 29:25 5 ; 
I had faid, that when we have ſufficient 
Proofs that God lays any Commands upon 


us relating to things of a Poſitive Nature, 


we are indiſpenſibly oblig'd by the Law of 
our Creation to obey ſuch Commands: up- 
on which you argue thus; = N 
elf the Law of our Creation lays an in- 
« difpenſable Obligation upon us to obey the 
& Commands of God, we muſt from our 
Creation have had ſome way of diſcover- 
* ing what that Law was, which we were 
to obey, and why we obſerve rather than 
«© not obſerve it; and ſince in the Law of 
our Creation, or the Law of Nature, we 
find that all the Commands of the Deity 
*.demonſtrably tend to our Good and Ad- 
vantage, the Proots for the Truth of no 
“Revelation that tells us God will. infringe 
the Liberty given us by the Law of our 
« Creation, can be greater than the Evidence 

* of Reaſon to the contrary, which tells us 
te the Deity was as happy good. and immu- 
te table five Thouſand, as he was one Thou- 
fand ſeven hundred Years ago; and con- 
1 $8 IP — 0 ſequently 


—— 
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« ſequently we can have no ſufficient Proof, 
ec that the Deity lays any indifferent Com- 
e mands upon us, and ſo cannot be oblig'd 
« by the Law of our Creation to obey any 
There are ſeveral Flaws in this Chain of 
Argument. It will indeed be eaſily granted, 
that Man cannot be obliged to obey any Law 
of God except he be capable of knowing 
what that Law is; and particularly with re- 
ſpect to Poſitive Laws, he is not oblig'd to 
obey them except he has ſome way of diſ- 
covering that God has inſtituted ſuch Pre- 
cepts; but when you add that we muſt have 
ſome way of diſcovering why we muſt ob- 
ſerve the Law of God, rather than not ob- 
ſerve it, if you mean that we muſt in all Caſes 
enter into the particular Reaſons of the Di- 
vine Commands, or elſe. be under no -Qbli- 
gation to obey them, it is a great Miſtake. 
For to know in general that God requires a 
thing, is a ſufficient Reaſon for our Obedi- 
ence. Tho if the Caſe were as you put it, 
it wou' d not affect the Argument about the 
Poſitive Precepts of Chriſtianity, the Reaſons 
and Ends of which we do know, and are 
i one: En earn) 
The other Suppoſitions upon which your 
Argument proceeds, are theſe. 1//. That for 
God to give Poſitive Precepts, is to infringe 
the Liberty given us by the Law of our Crea- 
tion. For ahh, in the Law of our . 
1300 E all 
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all the Commands of the Deity ere 


bly tend to our Good and Advantage. And 


3H, ſince God, at our firſt Creation, laid no 
Poſitive Injunctions upon us, he cou'd not do 


it afterwards, becauſe he was as happy good 


and immutable, five Thouſand, as he was one 
Thouſand ſeven hundred Years ago. 8 
But as to the Firſt, it is denied that it was 
any part of the Liberty given us by the Law 
of our Creation, or belonging to us as Ratio- 
nal Creatures, to be free from the Command 
of God himſelf, in things of an Indifferent 
Nature, as has been ſhewn; and therefore 
the giving Precepts relating to ſuch Matters, 
is far from being an Infringement of that Li- 
berty : Vea, on Suppoſition that the Deſign of 
thoſe Precepts is for our own Benefit, and that 
they have a 'Tendency when obſerv'd accord- 
ing to the Divine Appointment to promote 
the Main Ends of Religion, as may be eaſi- 


ly ſhewn with regard ta the Poſitive Rites of 


the Chriſtian Religion, the Inſtitution of them 
inſtead of being complain'd of as an Infringe- 
ment of our Liberty, ought to be acknow- 


| ledg'd as a Benefit. 1 


aly. When you ſay, that in the Law of our 


Creation all things demonſtrably. tend ta our 


Good and Advantage, do you mean by the 

Law of our Creation the Law af aur Being, 

i. e. the Law incumbent upon us as Rational 

Creatures, and which neceſſarily reſults from 

the Relation we as Creatures bear to God 
| | | our 


A 
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our rightful Sovereign, and that by this Law 
it neceſſarily follows, that nothing can be a 
Command of God except the Matter of 
that Command demonſtrably tends to our 
Advantage, directly and immediately in the 
nature of the thing? This is the very Point 
in queſtion; and you ought to prove, inſtead 
of ſuppoſing it. Or do you mean by the 
Law of our Creation, preciſely that Law 
which was given to Man at his firſt Creation, 
and that all the Commands then given to 
Man, were purely and intirely of a Maral 
Nature, and that there were then no Poſitive 
Injunctions at all? This you know is denied. 
And you haye brought no Proof that God did 
not lay any ſuch Commands, but the gene- 
ral Argument that he cou'd not; for which 
alſo we have only your own Aſſertion, and 
particular way of putting it, contrary to the 
fair and true State of the Caſe. 11 

But 3H, if God had not at firſt given any 
Injunctions in Poſitive Matters, it wou'd not 
have follow'd that he cou'd not give any af- 
terwards. The Argument from God's Im- 
mutability us d by the Author of Chriſtianity 
as Old as the Creation, is weak and trifling, 
and what has been ſufficiently expos d; I am 
ſorry to ſee you ſtill uſe it after him. For 
may not that be proper at one Time, or in 
one Circumſtance, which is not in another ? 
All that follows from God's immutable Good- 
neſs and Wiſdom is, that he will always, in 
"mT every 
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every Circumſtance of things, do and injoin 

what is moſt fit and proper for him to do 
1 injoin. If therefore he ſees fit for wiſe 
Ends, to injoin Poſitive Precepts in after 
Ages, which he did not ſee fit to injoin at 
firſt, becauſe he ſaw that at firſt, as things 
were circumſtanc'd they were not neceſſary, 


wou'd this argue that he is mutable, or not ſo 


good now, as he was at firſt? No: It will 


only ſhew that this immutably wiſe and per- 


fect Being always did, and always does, that 
which beſt anſwers the Deſigns of his Go- 
vernment, and is moſt ſuited to the State and 
Circumſtances of Mankind. 

The Premiſes being thus ſhewn to be weak 
and full of Miſtakes, your Concluſion falls, 
that conſequently we can have no ſufficient 
Proof that the Deity lays any Indifferent Com- 
mands upon us, as you expreſs it, (by which 
I ſuppoſe you mean Poſitive Precepts) and jo 
cannot be oblig'd by the Law of our Creation 


ro obſerve any ſuch. On the contrary, ſuppoſing 


a Divine Revelation demonſtrated by ſufficient 
Proofs (and what-thoſe Proofs are, is ſhewn 
in the Book before you, Vol. II. Chap. 1.) 
then if that Revelation, among other things 
injoins Rites of a Poſitive Nature, we are 
oblig d to obey them, becauſe there is no 
Proof that God cannot require, or has not a 
Right to require, ſuch Precepts. And when 
we are thus inform'd of the Will of God con- 
cerning them, we are oblig d to obey them 


by 


* 
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by the Law of our Creation; that is, by the 
Law incumbent upon us as Rational Crea- 
tures, which obliges us to perform all the 
known Commands of God, the Supreme Go- 
vernour of the World, to whom we owe the 
moſt intire and unreſerved Subjection. 
I here is another Argument againſt Poſitive 
Precepts, which you ſeem to lay a great 
Streſs upon. © If all the Members of our 
* Bodies (ſay you) and all the Faculties of 
e our Souls, may be employed in the Practice 
C of Moral Matters, I ask, is it not unrea- 
ce ſonable to ſuppoſe that the Deity will com- 
«. mand us to be minding needleſs Obſervances, 
e which muſt divert us from doing good 
« Actions ? If we may be employ'd every 
«© Moment of our Lives, in the Practice of 
the Law of Nature, is not the giving us 
ce Poſitive Precepts to obſerve, a diverting us 
« from this Law, and (as no Body can do 
« two things at the ſame time) a laying us 
<« under two contrary Obligations? For if 
«© Poſitive Precepts be given, there muſt be 
te time allotted for the obſerving them; and 
«© muſt not the Obſervance of them hinder 
<« us from the Performance of Moral Acti- 
« ons? And (ſince we cannot perform both 
at the ſame time) muſt we not in doing the 
<* one, neglect the other? And of conſequence 
e we fin in doing either.“ Es 
| You ſeem to have a very good Opinion of 
this Argument, for you refer to it afterwards 
oy in 
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in 8 ft of your Letter, when you fay, 
I 'ſhew'd before that it is directly oppoſite 
to all the Relations between God, conſi- 
« der'd as the Supreme Lord and Gover- 
c nor of the World, and us as his Creatures 
« and Subjects, that he ſhou d require things 
1 of a Poſitive Nature; ſeeing if ſuch Com- 
c rnands cou'd come frow him, and that we 
« muſt obey them, it muſt lay us under two 
«contrary Obligations, and conſequently in 
« doing either, we finn'd by neglecting the 
<«< other, which is a Contradiction.“ 

But I muſt own I cannot ſee the Force of 
our Reaſoning here. I don't well know what 
you mean by being employ'd every Moment. of 
our Lives in the Practice of Moral Matters, 
and af the Law of Nature. It is evident, that 
a conſiderable Part of our Actions are of an 
Indifferent Kind, neither in themſelves mo- 
rally Good, nor Evil. And I wonder how 
any one that knows the World, and Mankind, 

can pur ut the Suppoſition, that our whole Lives 
filled up with Duties of neceſſary Mo- 

ality; to which we are bound by the Law 
of Nature, that we can have no time for ob- 
ſerving any Poſitive Precepts without in- 
nnz upon things of Higher Importance. 
This which ſeems to be the Strength of your 
Argument, appears to me to be a very ſtrange 
Suppoſition. Thus, #. g. will any Body ſay that 
a Man cannot fpare an Hour or two once in 
+ Month, to receive the Sacrament of W 
225 | Lord 
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often) without intrenching upon Duties of 
neceſſary Morality, when it is evident that he 
can and does ſpare many Hours in that time, 
and without any Fault too, in Matters of no 
Conſequence at all, without neglecting any 
Duty at that particular time incumbent up- 
on him? I will own indeed, that if it ſhou'd 
happen at that very time when I intended to 
have receiv'd the Sacrament of the Lord's 
Supper, that a Friend ſhou'd be ready to pe- 


| riſh, and it were in my F OWer tO fave, him, 


I ovghrt for that time to neglect the former, 
and apply myſelf to the latter. In that Caſe 
the Rule holds good, I will have Mercy rather 
than Sacrifice. Nor are we tied down by the 
Divine Inſtitution to any particular Times, 


to which we are indiſpenfibly. bound in all 
_ Circumſtances. | 


It will be granted, that whenever it hap- 
pens that the Obſervance of a Poſitive Pre- 
cept, in certain Seaſons and Circumſtances, 
wou'd cauſe us to neglect a neceſſary Moral 
Duty, the latter ought to be prefer d: But 
to argue that becauſe ſuch a Competition may 
ſometimes happen, therefore no time can 
ever be found in which we can perform a 


Poſitive Precept, but we muſt at that very ſea- 


ſon neglect ſome Moral Duty neceſſarily in- 
cumbent upon us, is a ſtrange way of Reaſon; 
ing, and what I am certain, from my own 


Experience, is a great Miſtake, I have often 


1 been 
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been Partaker of the Sacrament of the Lord's | 


Supper, but I do not remember that ever it 
made me negle& any Moral Duty. This I 
can truly ſay, that by a careful Attendance 
on that Divine Inſtitution, I have been every 
way better diſpos'd to the Performance of 
Moral Duties, than when I have neglected it. 
Neyer have I found my Heart more ſtrongly 
affected with a Senſe of the Divine Love and 
Goodneſs, or more enlarged in Charity and 
Benevolence towards Mankind ; never have I 
found my ſelf more powerfully ſtirr'd up 
to an Imitation of my Saviour's lovely Ex- 
ample, and more ſtrongly ingag'd to bring 
myſelf under renewed Obligations, to Puri- 
ty, Charity, and Obedience, than on ſuch 
Occaſions. According to this Account, it is 
ſo far from interfering with Moral Duties, or 
diverting me from them, that it has been one 
of the moſt excellent Helps and Inſtruments 
for exciting and ingaging me to the Perform- 
ance of them. And I doubt not, many good 
Chriſtians have had larger Experience this 
way than I have had, and can make much 
ampler Declarations of the good Effect they 
have found, by a careful Obſervance of that 
Sacred Inſtitution, than I have done. Some 
may, perhaps, call this Enthuſiaſm ; but no 
Wiſe Man will ſuffer himſelf to be perſuad- 
ed contrary to his own Experience, or made 
to believe that what he finds by Experience 
excites him to Morality, yet diverts him from 
425 it 
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it, merely becauſe others are pleas'd to call ir 
by a hard Name. And J am perſuaded that 
no Man ever came to that Holy Inſtitution 
with a lively Faith, with a due Care and 
Attention, and with upright Views to ob- 
ſerve it in Obedience to God's Command, 
and in the Manner and for the Purpoſes which 
he hath appointed, but found himſelf the bet- 
ter for it. And as for thoſe that either do 
not believe what it is deſign'd to repreſent, 
or who do not come to it with upright In- 
rentions, nor with that Care Attention and 
Purity that is requir'd, if they find no Bene- 
fit by it, the Fault is only chargeable on them- 
ſelves. In ſuch it is the higheſt Ingratitude 
to complain of God for inſtituting ſuch an 
Ordinance, when they ſhou'd turn all their 
Complaints againſt themſelves for not mak- - 
ing the proper Uſe of it. | 

You will fee by this that I am far from 
allowing the Suppoſition on which your Ar- 
gument is founded, That Poſitive Inſtituti- 
ons muſt divert us from doing Good Actions: 
On the contrary, I am perſuaded that Poſi- 
tive Precepts may be, and are, (when right- 
ly. obſerv'd, actording to the Divine Appoint- 
ment) the Means of exciting us to Good Acti- 
ons; that they are in many Caſes highly uſe- 
ful to bring good things to our Remembrance, 
to excite. good Affections in us, and to bring 
us under ſtrong and ſolemn Obligations and 
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Engagements to the Performance of Moral 5 
Duties. 

The laſt part of your Letter 3 is cok up 
with ſhewing the Miſchief which you ſup- 
poſe attends the inſtituting Poſitive Precepts. 
You obſerve firſt, that it is Mens believing 
de that the Deity will inſtitute Poſitive Pre- 
© cepts, and preſoribe the Rites belonging to 
« his own Worſhip, which hath produc'd 
« moſt of the Miſchiefs. that have happen'd 
in the World, as it did remarkably in the 
« Heathen, and yet more in the Chriſtian 
“ World”. FA 

Here your Aeon is. amel denied. The 
mere believing that God may preſcribe, or 
hath preſcrib'd, the Rites of his own Worſhip, 
never did produce Miſchief, nor has any na- 
tural. Tendency this way, in the Reaſon or Na- 
ture of the thing. For let People have be- 
hev'd never ſo firmly that God will inſtitute 
Poſitive Rires in his own Worſhip, yet if 
they had been careful not to receive them 
without ſufficient Proofs that God: hath. pre- 
fcrib'd- them; and then when they have found 
them to be preſerib'd by him, had kept cloſe 
to his Inſtitutions; they wou'd- never have 
fallen into ſuch groſs Idolatries, but wou'd 
have preſerv'd Divine Worſhip in its Purity. 
Fou urge, that © if the Heathen: Prieſts 
had told the People, that ſuch and ſuch 
Things were not Jure Divino, but only in- 
* ſtituted by the Church for Decency and 
* Order, | 


Order, then the People might have been 
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* induc'd to make uſe of their Reaſon, in or- 
der to detect ſuch Religious Impoſitions. 
But their Prieſts knew very well that hy 
* their own Authority alone they ſhou'd ne- 
e ver be able to inſlave the World, accord- 
« ingly they brought in their Deities to their 
« Aſſiſtance“. „ 

It will eaſily be own'd, that the great 
Men among the Heathens did, on ſome 
Occaſions, in order to procure a greater Ve- 
neration for Rites of their own Invention, 
pretend to the People, that they had thoſe 
Rites by the Appointment of God himſelf. 
But -it does not follow, that becauſe they 
falſly pretended a Divine Appointment for 
their own Inventions, that therefore God ne- 
ver inſtituted any Religious Rites at all, much 
leſs that it was impoſſible for him ever to in- 
ſtitute any ſuch. It is a Principle that has 
always ſeem'd highly reaſonable to Mankind, 
that as God is to be worſhipped, and that pub- 
lickly, with External Rites, ſo it wou'd be a 
great Advantage, if he ſhou'd himſelf pre- 
ſcribe the Rites of his own Worſhip, of which 
he is certainly the beſt Judge; and that when 
he appoints ſuch Rites, we are oblig'd to ob- 
ſerve them. It was becaule this is a moſt rea- 
ſonable Principle, that deſigning Men have 
taken Advantage of it to put their own In- 
ventions upon the People, for Divine Inſti- 
tutions. The proper Remedy againſt the 
F | M.iſchiefs 
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Miſchiefs ariſing from this, is, not to endea- 
vour to perſuade Mankind that God cannot 
inſtitute any Rites in his own Worſhip ; (no 

more than the proper Remedy againſt the 

. Miſchiets of Superſtition, is to perſuade the 
People that there is no God at all, or that 

he is not to be worſhipped; ) but to urge them 

not to receive any Rites as of Divine Inſtitu- 

tion, without ſufficient Proofs that they are 

ſo; and when they find God has inſtituted 

them, to be careful to obſerve them in the 

Manner, and for the Excellent Ends and Pur- 
ſes for which he has appointed them. 

But befides this general Flaw in your Rea- 
ſoning, there are ſeveral other Things which 
you here aſſert, or ſuppoſe, that deſerve Anim- 
adverſion. You ſeem to take ir for granted, 
Thar all the Impoſitions upon the People in 
the Heathen World, and the inſlaving the 
World (as you call it) was entirely owing to 
the Prieſts. A way of talking indeed very 
common, and very faſhionable: But if you 
mean by Prieſts, what thoſe Gentlemen com- 
monly mean that raiſe ſo loud a Cry of Prieſt- 
craft in all Ages, 2. e. An Order of Eccleſi- 
aſticks diſtinct from the Magiſtrates and the 

Civil Power, it is far from being true. Moſt of 
the Sacred Rites made ule of in. Greece and 
Rome, were appointed by their celebrated Le- 

iſlators, and they were all along in the Hands 
of the chief Magiſtrates, who had the Power 
of ordering Things Sacred veſted in them. 
9 5 It 
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It was the general Maxim amongſt the Hea- 
thens, that with Reſpect to the Deities to be 
ador'd, and the Publick Sacred Rites, every 
Man was to conform to the Laws and Cuſtoms | 
of his Country. 
- You indeed think, that © if the Heathen 
* Prieſts had told the People that fuch and 
« ſuch Things were not Jure Divino, but 
only inſtituted by the Church for Decen- 
« cy and Order, then the People might have 
« been induced to have made uſe of their 
% Reaſon, in order to detect ſuch Religious 
« Impoſitions”. | 

But their not making uſe of their Reaſon 
to detect thoſe Impoſitions, was not merely 
owing to the Prieſts telling the People that 
they were Jure Divino; for they ought to have 
examin'd into their Claim of Jus Divinum; 
and, if they had, they wou'd ſoon have found 
out the Abſurdity and Folly of thoſe Impo- 
ſitions, and how little they had to ſupport 
their Claim: But it was owing to other 
Cauſes, viz. To their own inexcuſable Ne- 
gligence in Matters of ſuch Importance, to 
the Corruption of Mankind, to the Prejudices 
of Education, Sc. And the ſame Cauſes would 
have prevented their uſing their Reaſon aright, 
if theſe Rites had been only repreſented as ap- 
pointed by Publick Authority for Decency 
and Order, or as eſtabliſhed by the Wiſdom 
of their Anceſtors. They wou'd ſtill have 
thought themſelves oblig d to obſerye them, 

and 
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32 Pit ive Inſtitutions 8 
and orobably i in this Caſe wou'd have been as 
far from making a juſt Uſe of their Reaſon to 
detect the Abſurdity of the Publick Idolatries, 
as in the other Caſe. It is certain, the Heathen 
Philoſophers generally look'd upon the Pub- 
lick Rites in no other view, than as appoint- 
ed by the Laws of their Country ; ; and yet 
they thought that it was every Wiſe Man's 
Duty to conform to them on that Account. 
And thoſe that conſider d them only as the 
Inſtitutions and Appointments of their An- 


ceſtors, ſtood up with as much Zeal for the 


old idolatrous Rites, and were as far from en- 
'during any Alteration of them, and as great 
Enemies to the Chriſtians who attempted to 
diſcard them and to ſhew their Abſurdity, 
as if they had look'd upon them to be the 
expreſs Inſtitutions of God himſelf. © 

In the Chriſtian Church, that very Pretence 
has all along been made uſe of, which you 
think wou'd have prevented the Miſchief, VIZ. 
That the Church has inſtituted Rites for De- 
cency and good Order. This is the very Thing 
that has been pleaded for moſt of the Religi- 
ous Rites and Ceremonies that have been in- 
troduc d. What a vaſt variety of theſe Rites 
are in the Roman Ritual and Pontifical ? Do 
they ſo much as pretend a Divine Inſtitution 
for them ? No : But the Church has appoint- 
ed them for Order and Decency, and there- 
fore they muſt be obſerv'd. Are the People 


allow d to diſcard them, becauſe not expreſly 


appointed 


appointed by God, but only by the Church's 
Authority? No: They have been generally 
as ealgus for dem 5 Prone ie place RE 
gion in them, as eager to impoſe. them upon 
others, and no more ſuffer d an Oppoſition 
to them, than if they had been confeſſedly 
preſcrib'd by God himſelt. 
Vou add, © and certainly whoever confi- 
« derg this Affair impartially, if he knows any 4 
thing of Eccleſiaſtical Hiſtory at all, he 1 
« will plainly ſee, that a great many Doctrines 
„that People were perſecuted for, had re- 
ct ally in fick nothin gig d wich Religion. 
For my part, I think. Mens perſecuring one 
another on, the Account of, Religious Princi- 
Jles is wron g, be thoſe Principles True or 
Pall: Important or otherwiſe : But then, 
their perſecbting, or not perſecuting on the 
Account of them, neither proves thoſe Prin- 
 Ciples True nor Falſe. Nor do I ſee what 
your Obſervation has at all to do, properly, 
With the preſent Queſtion concerning God's 


— 


"a 
x 
* 


inſtituting Pofitive Kites; ſince there is no- 
thing in 1 that has any natural Tendency 
ro lead Men to Perfecution. A Man may firm- 
ly believe that God has appointed Sacred Rites 
to be obfery'd*in his own Worſhip, and yer 
not perſecute others for Non- Obſervance of 
them. I believe the Sacrament of the Lord's 
Supper to be a Poſitive Inſtitution of the 
Chriſtian Religion, and yet I don't find the 
r eee ee er 
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jeaſt Inclination to perſecute the Quakers who . 


deny it. Beſides, moſt of the Perſecutions in 
che Chriſtian Church, have ariſen for the fake 
of Things that had no Divine Inſtitution to 
plead ; and the real Quarrel has been about 
Church Power, and Authority, and about 
Men's Additions to Divine Inſtitutions. _ 
Tou further urge, If thoſe Rites which 


$ ? . kJ} 


were defign'd to binder Mankind from fall- 
* ing into Superſtition, have really been the 


cc . why they fell into Superſtition, this 
<« ſeems a ſufficient Argument that they did 
* not. come from God. 3 

Here you are exceedingly wrong, to imagine 


that any of the Rites appointed by God to 


prevent Mankind from falling into Superſti- 


to Superſtition. It is the giving an unbound- 


ed Licenſe ro Human Invention in Things 
Sacred, that has given the greateſt Occaſion 
to the ſpreading of Superſtition ; when, not 
content with God's Inſtitution, Men were for 
2 others of their own, and altering the 
AE ick Simplicity of thoſe Divine Rites, 
under pretence of greater Decency. Ir was this 
Humour that brought Superſtition into the 
Chriſtian Church ; and the beſt Remedy a- 
gainſt it, wou d be to adhere to the Goſpel in 
its Purity, and to the Simplicity of our Sa- 


viour's Inſtitutions, and to obſerve them in 


the Manner and for the Purpoſes which he 
hath 


in Religion windicated. 15 


hath appointed. But after all, if Poſitive In- 
ſtitutions have been abus d (and what is there 
that the Corruption of Mankind cannot a- 
15 buſe ?) this is no juſt Argument againſt them. 
* is ſufficient that they have been, and are 
very uſeful, when obſery'd in the way, which 
God: hath: preſerib d. If a Thing's being a- 
bus d, be an Argument that it did not come 
from God, the moſt Excellent Things in the 
World muſt be rejected and diſcarded; Your 
way of arguing, puts me in Mind of Cotta's 
Argument (in Cicero's third Book de Natura 
Deorum) againſt Human Reaſon, He enu- 
merates the Miſchiefs ariſing from Reaſon, that 
is, from the Abuſe of it, and then concludes 
ir cou'd not be the Gift of God. So Lucres 
tius and the Epicureans charge Religion itſelf, 
or the Fear of God and the Belief. of a Pro- 
vidence, as the Source of Superſtition, and 
of all the Miſchiefs that attend it; but this 
is no Argument that therefore all Religion 
ſhou' d be diſcarded. ; 
\ You. add, That they, viz. Poſitive Rites, 
© have caus d Mankind (I mean the Chriſti- 
0 
e an part) to fall into Superſtition, may eaſi- 
< ly be prov'd, from each Party of Chriſtians 
t charging all others with being Superſtit- 
sous, while all appeal to the Scriptures for 
e the Proof of what they ſay.” | 
Bur if the matter be cloſely examin'd, it 


lies thus. The e of Chriſtians have, 
E 2 under 
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uhder 2 of the Power you plead for 
in the Church to inſtitute Rites for Decency 
and! ood Order, departed from the Simplici- 
ty « of the Divine Inſt itutions, and have alter d 
and addet to 7 5 Oo they thought proper, 
and hence they hade differ'd ber mak ng 
Needs. "Their, 'Contentions" Have been 
chiefly About. their own Inventions; not the 
Script ure-Inſticurions: © Hence thelt murual 
Chatges: of Superftition ;- for Human Inven- 
tion is a reſtleſs, endlefs Thing. This there- 
fore is not properly owing to God's Appoint- 
ment, but to Men's not keeping to his Ap- 
pointmenr. But you alledge, that hey ab. 
peal to the & criptures, for the Prof of what 
they ax. This is far from being univerſally 
true, if. underſtood of the Religious Rites us d 
among Chriſtians. They do not fo much as 
pretend. Scripture for many of their Sacred 
Rites and Ulages in the Romiſh Church, but 
Eccleſiaſtical Authority and Tradition, Which 
the Eroteſtants juſtly charge with Superſtiti- 
on. Even. their own Authors themſelves, 
aſſig n the Time when ſuch and ſuch Rizes 
WA introduc'd' into the Church, and don't 
pretend a Poſitite Ser iprural Inſtirurion for 
them. . f 
"You conclude with ſaying, © Tt voy in 
% my Opininion argue a greater Goodneſs in 
„ 0 leave Mankind to their own In- 
br ventions, to appoint hat Religious Rites 
” wt they 


— 


* n 


«« explain it as he pleaſes. 00 
- Your' Opinion here is very ſtrange; to imd. 
gine that ĩt wou'd argue reater Goodneſs 4A 
God, to leave Men wholly'*ro; their /own Inz 


ventions in Religious Matters, which have 


been the Original of all chat Idolatry and Su- 
perſtition that hath overſpread- the World, 
than himſelf to preſcribe the Rites of his own 
Worſhip.” For of theſe, God himſelf is cert 
tainly the propereſt Judge, andi a cloſe Adhe- 
rence to his Preſeriptions ou d be the beft 
Remedy againſt choſe Superſtitions. Vou 
will ſayp that then he ſhou d have taken Care 


not to have appointed them im an ambigucus 
Manner, but to plainly that all ſhou d agree 
in tlem. I anſwer, that he has appointed 


them witli ſufficient Perſpicuity; nor do Mens 
diſagreeing about them, prove them to be am: 
biguous, ſince they diſagree about the plain- 
eſt Things in Nature. And indeed, it is im- 
poſſible all Men ſhou'd agree either in Poſi- 
tive, or Moral Matters, except God ſhou'd, 
by a Miracle, equally clear all their Under, 
ſtandings, remove all their Prejudices, and 
abſolutely heal the Corruption of Mankind. 
The Quarrels and Contentions that have been 
among Chriſtians about Religious Rites, have 


not been really owing to the Obſcurity of the 


Scriptures, 
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« they think propereſt for the Worſhip of the "4 
cc. Deity, than to appoint any Rite in ſuch 
Fo : | 3 7 ; 4 3 
an ambiguous Manner, that each one may 
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Scriprures, but to other Cauſes, Thus, e.. 
with reſpect to the Sacrament of the Lord's 
Supper, about which there have been ſo many 
Contentions, what can be plainer than the 
Account of the Inſtitution of that Ordinance 
in its Qriginal Simplicity, as laid down inthe 
Sacred Writings? No Man, if left merely to 
the Scripture, cou d have dteam'd of ſuch a 


Thing as the Romiſh Maſs. Nor can any 


Thing be well-imagin'd more different from 
that Sacrament as inſtituted and deſcrid'd in 
the New Teſtament, than that which is ſet 


up inſtead of it, in the Church of Rome. The 


Famous Words, 5518 15 MY Body, are intelligi- 
ble enough to any Man of ordinary Capaci- 
ty that reads the Scripture with Care and At- 
tention, and compares one part of it with ano- 


ther. And it has been owing chiefly to their 


taking the Liberty you judge ſo reaſonable, of 
adding what they pleas'd under pretence of 

reater Decency, that this Holy Ordinance 
— been quite defac'd and overwhelm'd with 
a vaſt variety of Rites of Human Invention, 
that have been from time to time added to it, 


all which wou'd have been prevented by a 


cloſe'Adherence to the Primitive Inſtitution, 


as laid down in the Sacred Writings. 


| 


Lou have now a particular Anſwer to eve- 
ry Thing material in your Letter, that had 
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in Religion vindicated. 396 \ q 
the Appearance of Argument: I heartily wiſh \ _ 
that what is offered, may be of Uſe for your ' 7 
' Conviction. As to myſelf, I muſt own, if that 3 
will be of any Weight, that the more I conſider 3 

the Argument againſt Revelation drawn from 
its injoining Poſitive Inſtitutions, the more 
weak and inſufficient it appears. 5 


7-5 OI 
J am, 


Yours, &c. 
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